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ABSTRACT

This paper examines Ash-Shawkani's approach to the interpretation of the Glorious Qur'an
contained in his well-known exegetical work Fathul-Qadir al Jamiubayna fanny r-Riwayahwa-d-
Dirayah min 'ilmi-t-Tafsir. With a view to identifying the features of the Tafsir, the researcher
examines his style of presenting introductions to the Qur'anic chapters, comments, and issues
raised in selected verses from chapters of the Qur'an. In an attempt to have in-depth study of Ash-
Shawkani's exegetical work, the researcher makes use of relevant Tafsir literature, books on
jurisprudence issues, Ahadith literature and related works on Qur'an science (Ulumul Qur'an) as
well as Journals and information from internet. It is our assumption that this will help a lot to
have a critical view about Ash-Shawkani's submissions and initiate the audience with his ideas on
Qur'an interpretation. It is our conclusion in this paper that the value of Ash-Shawkani's exegesis

stems from his preference for authentic traditions as a basis for exegetical scholarly exercise.
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Introduction

It is an incontestable fact that Tafsir literatures play significant role in the comprehension
of Islamic message embedded in the Quranic scripture. Scholars of Islam have no small measure,
continued to intensify efforts to make the information contained in the Qur'an lucid and clear.
While some scholars exegetical work such as Tafsir Manar of Muhammad Abdu’ are
characterized with prolixity and largeness of volume, other scholars prefer brevity and
conciseness, as observed in the work of Tafsir Jaldlayn. The two approaches despite their
varying style of interpretation have a common goal of ensuring understanding the word of Allah
to enhance its application to the daily life.

However, this book of Tafsir, known as Fathul-Qadir written by Ash-Shawkani could be
described as an intermediate position between the two approaches adopted by the exegetes
mentioned above. With its five volumes it is presumed that the information contained therein
could not be scanty thereby falling short of its goal to quench the thirst of curious readers or
having plethora of information that may distract their attention from its main objectives.
Similarly, the author attaches much importance to authoritative sources. This invariably
motivates us to make Tafsir work of Ash-Shawkani a focus of our study. The fact that many
jurists, historians, and contemporary authors on exegesis and Islamic law make use of Ash-
Shawkani's exegetical work as a reliable source lends credence to the assertion that his work on

Tafsir serves a compendium of knowledge.

Objectives of the Study

(1) To identify the methods employed by Imam Ash-Shawkani in his work on the ~ Qur’anic
exegesis.

(i1) To analyses Imam Ash-Shawkani’s approach to commentary of the Qur’an as

contained in his work Fatul-Qadir.
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(i)  To give a biographical sketch of Imam Ash-Shawkani in order to provide information
about his life for the benefit of the readers.

(iv)  To examine his approach to the interpretation of the Qur’an and identify his unique styles
of presenting the contents of his work, fathu al-Qadir.

(v) To examine his uses of ahadith in the interpretation of the verses of the Qur’an in his book

of Tafsir known asTafsirBil-Mathir.

Significance of the Study

This study is very important to as it will helps in drawing the attentions of the people to
this book of at-Tafsir under study which contains contemporary issues that will be beneficial to
the youth and the nation in general. The researcher therefore, observes that, it was the wish of the
author of the book, to make the book full of information. However, so many people are not aware
of the content of the book. It is against this backdrop that this work chooses to shed more light on
it for the benefit of the readers; most especially the English readers who do not have access to

Arabic language.

Biographical Sketch of Imam Ash-Shawkani

Imam Shawkani is Muhammad bn°Ali bn Muhammad bn Abdullah ash-Shawkani as-
San‘ani (Abdul-Mawjood, 2006). He was called Ash-Shawkani inaffiliation to his birth place,
called Shawkani (Abdul-Mawjood 2006). Shawkaniis a small town and of a distance of a day
journey from San‘a, Yemen. He is also known as as-San‘ani as an attribution to San‘a where he
grew up, studied and held the position of Qadi al-Qudat under the Qasimi Imami ruler. (Haykal,
2003p. 93).

Imam Ash-Shawkani was born in 1760 C.E in San‘an known today as Yemen (Shawkani

2010). In his early years, he studied under his father °Alibn Muhammad ash-Shawkani (d. 1797)
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who was a judge inSan‘a. He was well read, educated in both Sunni traditions and Qur’anic
exegesis (Haykal, 2003).

Hence, Imam Ash-Shawkani studied from the renowned scholars of his time in having the
knowledge of the glorious Qur’an, mastering the rules of Arabic language, Science of the Qur’an,
Islamic law, Ahadith of the Prophet and the knowledge of abrogated verses in the Qur’an.(Adh-
Dhahabil976). With his mastery of numerous sciences, Imam Ash-Shawkani claimed that by the
age of thirty, he had dispensed with Taglid and became a Mujtahid Mutlaq, and dedicated his life
to issuing fatawa (Islamic legal judgement).Abdul-Wajood (2006).

Imam Ash-Shawkani was known for his modesty, humility and diligence (Abdulmawjood
2006). He was an author, Imam, a Qadi and teacher who had started his teaching and writing
careers at the age of twenty (20). It was reported that the Imam used to stay indoor except for
occasional and religious purposes. He wore simple clothes with turban, slim in nature with beard
as part of the Sunnah of the Prophet (Haykal 2003).

Ash-Shawkani was an adherent of Hambali school of thought. He was credited with
developing a series of syllabi for attaining various ranks of scholarship and used a strict system of
legal analysis based on Sunni thought. He insisted that any jurist who wanted to be a
mujtahidfilmadhhab (a scholar who is qualified to exercise Jjtihdd within a school of Islamic law),
is required to do Ijtihadwhich stemmed from his opposition to 7aglidin the interpretation of
Islamic whichhe deemed to be a vice with which the Shari‘ah had been inflicted (Bernard Haykal
2003). Some of the works written by Imam Ash-Shawkani include:

a. Naylul-Awtar min Ahadithsayyid al-Ahkyar (Attainment of the Objectives fromS5 the
Hadith of the Chief of Righteous).

b. A commentary on muntaqa al-Ahbar of Ibn Taymiyyah.

c. Irshad al-Fuhililatahqiq-l-haqq min “ilmil-usil. (Guiding the eminent to the verification
of the truth in the science of “Usiil). A works on Usiil al-figh.

d. Adab-ut-Tulabwa Muntaha al-Arab
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e. Al —Qawlu-Mufid fi HukmTaqlid (The statement of the ruling regarding  blind
followership (Taqalid)

Beyond Yemen, his works are widely used in Sunni Schools.Abdulwajood Salahudeen,
2010). He also influenced the Akl al —Hadith in the India subcontinent, Pakistan, Iran, Iraq Saudi

Arabia and across the globe profoundly (Patricia et al 2013) Imam Shawkani died in the year
1250 A.H. equivalent with 1834C.E.

Provision of Introduction to QuranicChapters in Fathu’-l-Qadir

The way Qur’anic chapters are prefaced in Ash-Shawkani’s work is very important to be
mentioned in this paper. Similarly, in the preface Imam Shawkani has notified the readers of his
work about reasons behind, the compositions and inclusion of some Quranic chapters and even
Basmalah. Such notification is made by him, for instance, while explaining the uses of Basmalah
stating his opinion whether Allah revealed it together with Suratul-Fatiah or with all the chapters

of the Qur’an. The Imam said thus:
IS @ Al 2T o s b et ol il
FURICY IR N VY R
Cond W3TJ (lape 09 bbb AZWI (3 SIS o
sty JIgVly € hadl xS Uly meadl (3 &L
BT e 1l a3y sUis e oSl mo g (3 2 gonss
Bl 3G o oy ol 5y 2 BT Lo
5 padly gl 513 gl g 5y S g AEW o 3T
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(Ash-Shawkani 2010 p. 22)

Men of knowledge hold divergent opinion with regard to Basmalah
whether it is an independent verse at the beginning of each chapters
or part of the verse at the beginning of all chapter or such is
restricted to Suratul Fatihah alone or that it is not a verse in all the
chapters of the Qur’an but for mere separation. Evidences upon it
are laid down on its discourse. The scholars are unanimous that it is
part of the verse Suratul Naml.Makkan and Kufa reciters aver that
it is a verse in Suratul Fatha and all other Surah. Madinah, Kufa,
Basrite and Sham reciters hold different view that it is neither part
of the verse of Suratul Fatihahnor other Surah. Rather, it is written
for mere separation of chapters from one another and for the
purpose of seeking blessing.

M “-&J}ié" SJ}...J‘J«Q-;JJQY QL{ (W) ALM
ol i

(Ash-Shawkani 2010 P. 23)

Abu Dawud extracts the hadith from Ibn Abbas with valid
chain of narrators that the Prophet (S.A.W) could not
distinguish between the Surah till Basmalah was revealed.

From the above question of Imam Ash-Shawkani, the divergent opinions of scholars over
Basmalah can be categorized into the following:
Is Basmalah a separate verse at the beginning of every chapters of the Qur’an?
Or is it part of a verse at the beginning of every chapter? Or is it so only in Fatiha without other
chapters? Or is it not a verse in all (chapters of the Qur’an) but only written separately?
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It should however be started that if there is no significant account for the revelations of a
particular Surah, nothing in that regard will be said in the preface of the Surah. It has also been
observed that the Tafsir Fathil-Qadir contains brief introduction on each chapter and the
circumstances surrounding the revelation, the pronunciation of each chapter according to the
famous recitation centre of the Qur’ansuch as Kufa, Basrah Makkah and Madinah. Imam
Shawkani proves his erudition and scope in the knowledge of Ahadith of the Prophet by
supporting all his sayings with Ahadith throughout his book. This shows that he mastered
traditions of the prophet and applied them where necessary.

Areas of Stylistic Introduction of Chapters

(1) Place of revelations, such as Makkah or Madinah as read thus:
o) z#lg bl Jd U3 O sl o) e
26 1B ale o Glall 3 Y S
) JB o 4 Jed boale lig 3 ey oS
o a2 L iyl e B JB e Jonal 555 o
(Shawkani 2010 P.19) " ekl (3 dgds

The revelation of Suratul Fatiha was prior to the Hijrah. Abubakr
bn Anbari reported from the scripts of Ubadah that he said: The
opening chapter was revealed in Makkah. This is the summary
evidence of those who assert that the revelation of Suratul Fatiha
was in Makkah. While those who mention of that the revelation of
the Surah was in Madinah make up their evidence with the report
of Ibn Abi Shaybah from 4/ Musannaf.

(i1))  The preface or introductory passage in chapter as used in Imam Shawkani’s work. All

these can be seen in the book of Fathil-Qadir by giving each chapter and its verses a brief
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introduction regarding the law therein and relevant hadith with reporters of such hadith. This
shows that the Qur’an explains the hadith while hadith also does the same.
(i11))  Time of revelations, such as a particular year, night day or period of an event when

the Surah was revealed. This can be seen in explanation of Suratul-Fatiah.
5 rhl L3 adlall 5 e b J 5l 20

Imam Shawkani said: Allah (SWT) revealed Suratul-Fatiah
before the Hijrah of the prophet (SAW).

Tafsir fathil-Qadir is unique compared with other books of Tafsir as it gives the important
of the Surah of the Qur'an, number of verses in the Surah and causes or circumstances

surrounding the revelations of the Surah and verses. Below is an example:

ol 1B (bl )
ooy JB s f Gl g Sl e o) #
O o)l (3 ety ¢ Jgor o) gy 1B (oabo) I

(Imam Shawkani ”uvw\ b Olue u\gT ;.@Jﬁ ZJG (W) Lﬁ:‘”
2010 p. 144)

Ibn Jarir, Ibn Al Mundhir and Ibn Abi Hatim reported that the holy
spirit refers to efficacious Name through which Prophet Isa revived
dead. Jabir also reported from the Prophet that the Holy Spirit is in
reference to Angel Jibril. It is indeed firmly established in authentic
narration that the Prophet said (as a prayer for Hasan bn Thabit)
“Oh Allah! Strengthen Hasan with the holy spirit.
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Some chapters without preface title and some with preface composition in

Fath al-Qadir

Preface of Qur’anic chapters is often included in most of the chapters in the Tafsir al-
Fathil-Qadir. However, some prefaces of some of chapters carried the title Tafsir of that
particular chapter such as Tafsir Suratul-Furgan. Similarly, he gives the number of verses
contained in each chapter and whether the Surah is of Makkah or Madinah chapters as well as the
verses. These are the methods and styles he uses from the beginning of Suratul-Fatiah to the last
chapter, Suratul-Nas.

More so, Imam Shawkani shows his conversance with the Makkan and Madinah verses,
which are interwoven in most of Quranic chapters.

For example, Imam Shawkani says:
Ay AL e e o T e

Ash Shawkani’s comment:

This is Suratul-Furqgan’s commentary. It has 77 verses, all
of which are Makkah verses except three verses that were
revealed in Madinah.

There are some chapters which do not contain place of revelation nor the cause of
revelation nor the number of verses, they include those of Surah An-Nisai, (chapter 4). Suratul-
Maidah (chapter 5) SuratulAn’am (chapter 7) Suratul-Namul (chapter 27), andSuratul-Ahqaf
(chapter 46). The preface of these chapter Surahs contains only the significance of the chapters.
On the other hand, preface of Suratul-Nur (chapter 24) contains only the place of revelation and
the importance of the Surah, while Suratul-Yusuf (A.S) contains only the place of revelation as it
was stated that Suratul-Yusuf was revealed in the Hijrah period as a affirmed by Imam Ash-

Shawkani that:
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All are Makkah verses but some agreed that, it was revealed
in between Makkah and Madinah in the Hijrah period.

The use of Arabic poems in Tafsir Fathil-Qadir

Rhetoric has a great influence and impact in the knowledge of Arabic language. It has a
section called al-Igqtibas which means borrowing of Qur’anic words to support poems. This is
very common among the Arabic poetry, prose and in the books of Tafsir. Majority of Qur’anic
exegetes adopted the system of using poems to buttress the Quranic verses such as; Al-Qurtubi in
his work Jamiul-Ahkam, Fah’rud-Din ar-Razi, Az-Zamakhshari in his work titled: Al-Kashaf,
Imam JalaluddinSayuti and Al-Mahalli in their book of Tafsir titled: TafsirJalalyni, Sofwat-at-
Tafsir of Muhammad °Ali As-Sobuni, AbdullahibnFodiyo in his book titled: Kifayatud-
Duhafa’us-Sudan fi bayanit-Tafsiril-Qur’an, Imam Shawkani in his work titled: Fathil-Qadir al-
Jamiubaynar-Riwayyat wad-Dirayyah min “Ilmi-Tafsir to mention but few.

Several Arabic poems are cited in the Tafsir Fathil-Qadir to elucidate the meaning of a
particular Qur’anic word. The use of a particular word in the poem enables scholars to understand
the meaning of the verse(s) being explained. On some examples of the application of the
knowledge of Arabic poems to the understanding of the meaning of the Qur’an by the exegetes he

says that:
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£ . " b & T g
Lol JB ¢ oS adls 13 4 oo )l o )l e
(Shawkani 2010 P.95) ") gazw! Y| & Ascledl s 30
From Anas who said Prophet Muhammad (SAW) says
“Whoever reads Bisimlahir-Rahmanir-Rahim, then read
Suratul-Fatiha, then he says (Amin), Nothing will remain

for high rank angel of the sky except seeking forgiveness
for him.

To explain Prophet Muhammad’s (SAW) statement on this meaning, Imam Shawkani

quotes the following poems without mentioning the name of the composers.

L;,awm.xfp‘&\ﬁﬁ X LT e ke O
Oh my lord do not ever snatch away her love from me And
may Allah have mercy on a servant that says Amin

Lol ol Leall = ™ asmly o) Y ol Onl
Amin Amin I will never be pleased with one utterance until
I reach two thousand times of its utterance.

The prophet Muhammad (SAW) was reported to have said:

£

S el s el Vg agde sl pe a1 am 1513
(Shawkani, 2010 p. 33) (.J..m PRE e

Whenever the Imam recites the word Gayrul-Maqdubi
Alayim Waladhalin the followers should say (Amin) Allah
will love you all. (Reported by Bukhari and Muslim).
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However, there are other Qur’anic exegetes who give different meanings to the word
(Amin) as Imam Shawkani cited in his book of Tafsir. He quoted Ibn Abbas to have explain the

word “Amin” as contained in Qurtubi thus:

w\v.@.m lej\ J.M;\Muu\ °)ML3L919J‘S‘JU

Qurtubi says in his book of Tafsir; meaning of the word
Amin according to the majority of scholars is: O Allah
answer our prayer, it was placed in position of prayer.

On the authority of Ibn Abbas who said: I said Oh
Messenger of Allah! What is the meaning of Amin? He
(The Prophet) said: My Lord judge the matter!

To this effect, it is observed that the word Amin that is said immediately after the
recitation of Suratul-Fatihah has specific meaning irrespective of the uses.

Another Quranic word interpreted through the use of Arabic poem is the word "!s_\" as
contained in Qur’an 2: 16 where Allah says:

w xj\;@;s}; ot L L;,un, A5 1oz \u,m mjs

These are they who have bartered Guldance for error. But
their bargain is profitless, and they have lost true direction.

Imam Shawkani asserts that the word "Ishtaru" is the meaning of the word *
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" gasiu) or "4 el which are made by other scholars on the ground of the connotation of the
Qur’anic statement 543} . Imam Shawkani confirms the word ! 5_33 (buying) to be the meaning

of word " daiul" Tt is to this effect that he quotes an Arabic poem of Abu Dhuaibu

J,@_%-L;.‘J,Lqu.;-\c«sﬁdgé o 5@&\@5@&}09
If you claim insistently that I show disrespect to you. I have
indeed afterward, substituted endurance with ignorance.
(Imam Ash-Shawkani 2010, Vol. 1 p. 59).
It is observed that the poem was composed to be patient and remain patient over the

frivolity of an ignorant. In this regard, it is observed that the correctness of Shawkani’s use of
Arabic poem in the interpretation of some Qur’anic words is evident and correspondent to the
meaning of the Qur’anic verses concerned.

Similarly, it is observed that Shawkani does not rely on the literal meaning of words in
Arabic poems to interpret the Qur’an. But he only uses Arabic poem to prove the correctness of
interpretation of some Qur’anic words as upheld by some erudite exegetes.

Furthermore, application of the knowledge of Arabic poem or any other relevant
discipline is not to be considered as unwarranted approach to the interpretation of the Qur’an.
Adh-Dhahabi (2006) asserts that whoever refuses to consider literal meaning of Qur’anic words
before inferring an injunction from the word of Allah is not consider as Qur’anic experts.

Use of Ahadith inFatu ‘I-Qadir
The author of Fatuh ‘I-Qadir, appears an excellent and meticulous in the use of Hadith, as the
second primary source of Islam and Islamic legislations in his work, while shedding lights on a
verse of the Glorious Qur’an. This is not unconnected to his conviction that after the glorious
book (Qur’an), statements made by the prophet as the interpreter of A/-Qur’an per-excellence
while explaining the glorious Qur’an, is superior to other sources or references.

The Qur’an itself in several places affirms the unparalleled authority of the prophet in the

interpretation and application of the divine laws. Allah says:

114

ISSN No. 1834-6170 Online: ISSN 2208-469X; © 2008 The Islamic Centre for Research and Development Inc. Sydney, Australia



S Established July 2008

Australian Journal of Social and Cultural Studies The Islamic Centre for Research and
Vol. 14, October 2024, pp. 100 -124 Development Inc. Sydney, Australia

S o 08 o or - wh . w8 cow o o ooy
iz welals padl J5 Lo o o S ) W
We have sent down unto thee(also) the Message; that thou
may explain clearly to men what is sent for them, and that
they may give thought. (16:44)

The above verse and many more emphatically establishes the unique role of the Prophet
as the manual of the glorious book he brought to the world. The Prophet played this role and was
perfectly guarded by Allah Himself.

The companions on different occasions were faced with different challenges in their bid to
properly digest and understand the intended message of the glorious Qur’an. This is because
despite their Arab origin and the language with which the book is revealed, they still found it
difficult to grasp some meanings and to understand some other messages, being the first of its
kinds in their life experiences. (Tijani 2000).

In an occasion like this, resort was made to the Prophet to put them through and give them
clear explanations and interpretations of the verses being confused without any hindrance.
Examples of such instances are as follows:

....those whose (portion) is not wrath and who go not astray.

(Q.1:7)
The Prophet interprets the AI-Maghdiibi‘Alayhim as Jews, while Ad-Dallin as Christians.

In another area, this is how the Prophet demonstrates his superiority in the interpretation

of the glorious Qur’an. Allah says:

...until there comes to you the certainty (Q.15:99) ] ]
Al-Yagqin is interpreted as Death by the Prophet. Undoubtedly, in understanding the meaning of
the glorious Qur’an by the latter generations therefore, reference is made to the Ahadith of the
Prophet to have an insight into how he interprets the relevant verses.

In his work, Ash-Shawkan1’s reliance on the Hadith of the Prophet in vindicating a verse of
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the glorious Qur’an is unparalleled and beyond ordinary imagination. He demonstrates high
sense of acquaintanceship with traditions of the Prophet and the sciences thereof. His searchlight
for relevant Hadith to issues or verses under discourse captures various works and collections of
Hadith and their sciences as compiled by different scholars of different ages.

Equally, Ash-Shawkani paid a painstaking attention to the science of authentication and
categorization of Hadith, giving premium to Sahih (sound) narrations over and above others of
lesser status like Hassan (fair) and Da‘if (weak). He indicates each at Matn (text) and
Sanad(chain) levels. He goes further in some instances to demonstrate how some Ahadith were
reported by different narrators or compiled by compilers and mentions the variations found
therein.

Specifically, Ash-Shawkani has a special feature on the Hadith of either Da‘if (weak) or
Mawdu‘ (unfounded) categories. He declines any indication to point out the difference between
the two. In other words, the two are almost of the same category. He however uses some weak

traditions in his Tafsir. This is substantiated in his work while explaining this verse:

s 0, ~ 02 ~ o0 w- A& 2 /ﬁ

S b b d e e

s e

f

L
O Messenger proclaim the (message) which hath
been sent to thee from thy Lord.(Q.5:67)
Ash-Shawkani cites a Shi‘te’s Hadith which purported that the verse was revealed to prophet at
the GhadirKhum in respect of “Ali, the fourth Khalifah of the Prophet. It (Hadith) proves that

CAli is the leader of the Ummah (Muslim Community). It reads:

e d e U O

Indeed,®Ali is the leader of the faithful.
This Hadith had been declared as unfounded by scholars especially the Sunnis school where
Ash-Shawkani belongs but he did not indicate the status of the said Hadith.(Ash-Shawkani, 2010).

Furthermore, there may be other compelling reasons for his adoption of weak Hadith to
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drive home his points. One of those reasons may be his preference to substantiate his point where
there are no other Hadith of higher status available provided such a weak tradition does not
contradict basic teachings of Islam or Qur’an.

Imam Ash-Shawkani, based on our observation makes use of available Prophetic
traditions to substantiate his exegetical work. This undoubtedly adds value to the Tafsir because it
is a prominent feature in the traditional Tafsir (At-Tafsir bil-Ma'thiir). The importation of the
Qur’anic texts with the use of Ahadith has in fact exposed the chain of narrations and category of
their authenticity whether Hasan (good) or Sahih tradition (sound).

In the same vein, it is explicit that in some occasions, Imam Ash-Shawkani would make
use of weak traditions. Though he uses such hadith on matter of exhortations and prohibitions, it
could have been more appropriate that he avoids using such weak traditions. This is in the sense
that the minds of his readers will be free from attaching much importance to such weak narrations

since they are attributed to the Prophet of Islam.

The use of the Qur’anto interpret the Qur’an

Among the styles or methods of Shawkani in 7afsir is using the Qur’an to explain the
meaning of the Qur’an . It is unanimously agreed by exegetes that the first and the best
commentary of the Qur'an is the use of the Qur’an itself.

Like orthodox exegetes who based their commentaries of the Qur’an on Tafsir bil-mathur
(commentary based on traditions), Imam Ash-Shawkani also uses some Quranic verses to clarify

one another. Below are instances of his interpretation of Qur’anic statements with other Quranic

statements.
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Those who conceal Allah’s revelations in the Book and
purchase for them a miserable profit they swallow into
themselves naught but fire; Allah will not address them on
the Day of Resurrection nor purity them. Grievous will be
their penalty. (Q2:175)

Imam Shawkani interprets the statement, L V| V.zﬁ d (3 04 L Lt imply:

Swallowing unlawful things in their stomach. He proves this meaning by using Qur’an 4:10
which says:

Those who unjustly eat up the property of orphans, eat up a
fire into their own bodies: They will soon be enduring a
blazing fire!

Thus, Shawkani asserts that the word conceal Allah’s message and that of those who
unjustly eat up the property of orphans are the same. Imam Shawkani’s interpretations of Amwal-
Yatama in this verse are corroborated with assertion of Ibn Jariy at-Tabari (1998) where he says

that:
"AJ_}AJ{,{ Uf)})dqj.;; Uy V.@.aliﬁje.«l\”

This means that Allah will not address them with what they love nor with what they hate.
It should be observed that many contemporary writers of English translation of the Qur’an
translate: to mean swallowing of fire at translated by Yusuf Ali (2000: Suratul-Bagara) whereas
the word as contained in the verse may not mean “conceal Allah’s message alone” but it has
another meaning like eating unlawful food, unlawful drinks, unlawful adornments. etc.

Another Qur’anic statement interpreted by Imam Shawkani through the use of another
Quranic statement is the word "(xallal)"Qatadah (died 117 A.H) Imam Shawkani (2010 vol. p.
217) asserts that the word as contained in Qur'an chapter 1:1 connotes 4 (5 s 352 50 JS" “A]l

the existing things beside Allah” Ibn Abbas contends that a/-alamin means Jinns and men. He

proves this meaning with the use of Qur’an 25:1 which says:
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....that it may be an admonition

But Imam Shawkani (2010) asserts that the first interpretation of ‘al-“Alamin as stated
earlier which is that of at-Tabari is more correct. This is corroborated by Qur’an 26:23 which

read thus:

s R o0 -

usjws SN (23) W,M ujujuf} Ji

}o}o}o s 80 -

Pharaoh said: And who is the lord and cherisher of the
Worlds. (Musa) said: The Lord and cherisher of the heavens
and the earth, and all between

In this regard, to have the appropriate meaning of the word “al-°’Alamin in the Qur’an

26:23, the assertion of Shawkani is to be upheld. Furthermore, while interpreting Qur’an 1:6 says:

[ I O/O//

r@.vt;ww\ u)u‘s b\f

The Way of those on whom you have bestowed Your Grace,
Ash-Shawkan upholds the assertion of majority of scholars who use Qur’an 4:69 to interpret

Qur’an 1:6 which says:
ﬁw 2 o Jﬁs@ :J:Jju Jy)g:»\ Cb*ff’ﬁ

/}/}/// oW

Thus, Shawkani explains that those categories of righteous people that Qur’an 1:6 talks
about are contained in Qur’an 4:69 (Imam Shawkani, 2010 Vol. 1, p. 136).
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Source of TafsirFathul-Qadir

Imam Shawkani as an erudite scholar, judge, exegete, and Muhadith applies in his work
experiences and knowledge he acquired through his exposition to numerous works of other
scholars. Thus, which serve as sources on his commentary of the Qur’an. These include the
followings:
(1) TafsirJami‘u-l-Ahkamul-Qur’an written by Muhammad al-Qurtubi (died 571AH/1273)
this compendium work influenced Imam Ash-Sawkani in making his own work to beat-Tafsirbil-
Ma’thur.Shaykh al-Qurtubi’s was a great exegete, jurist and Imam. He was born in 1214 in
Cordova in the present day Spain and died and buried in Egypt (Shawkani 2010) and (Britannica
Encyclopedia 2007).
(1)  Al-Jamicu-I-Bayan fit-Tafsir al-Qur’an written by At-Tabari (died 923C.E /310 AH) This
work influenced Imam Shawkani in making his own work similar to at-Tafsirbil-Mathur. At-
Tabar’s name is Abii-Ja®afar Muhammad Ibn Jarir. He was born, raised and died in Baghdad
(Britannica Encyclopedia 2007).
(i11))  Al-HawiFil-Figh written by Al-Matrudi (died 1058CE/450A.H). The author who is also
known as Abu al-Hasan was born in Basrah. He was a Shafi’i Jurist (Britannica Encyclopedia
2007).
(iv) “Irabul-Qur’an and Ma‘anil-Qur’an written by Abt al-Ja"faranNuhas, (died 950C.E). This
author was an Egyptian linguistic scholar. He taught many students in Cairo. He wrote his works
on linguistic and Quranic syntax (Shawkani 2010) and Britannica encyclopedia 2007).
(v) AI-Muharrir al-Wajiz Fit-Tafsir authored by IbnUtiyyah (died 542 A.H). Imam Shawkani was
greatly influenced by the works of Ibn “Utiyyah particularly in the area of Tafsir bi-Mathur,
Arabic grammar and Islamic law, Ibn °Utiyyah is name is Abu Muhammad Abdul-
Haqqlbn°Utiyyah and was an erudite scholar. ‘Utiyyah is the name of their great grandfather
(Adh- Dhahabi 1996 Vol. 2).
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(vi) Ahkam al-Qur’an li Ibn-I-Arabi written by Al-QadiAbubakarlbnArabi (died
543A.H/1148C.E). The author was born in Servile in the year 468 A.H/1076 C.E. He acted as a
Qadi (Judge) in sevile for certain period. That was why he was being referred to as al-
QadiAbubakarlbn al-Arabi (Encyclopedia Britanica 2007). He was considered by many authors
including as-Sayuti (d, 911 A.H) as an authority on Nasikhwal-Mansukhin the Qur’an
(Abrogation and Abrogated verse in the Qur’an As-Sayuti 2005).

Conclusion

This paper has discussed Imam Shawkani’s stylistic features and peculiar approach to
exegetical analysis of the Glorious Qur’an. It has been discovered that Imam’s Shawkani’s
approach to the exegesis of the Qur’an was genuine from the perspective of the degree of
authenticity, which he gave to legal matters.

Shawkani brought out the authentic proofs among the various statement of the previous
exegetes and jurists. He justifiably used the Qur’an itself, Hadith, statement of sahabah and their
followers, and their views of previous exegetes to interpret the Qur’anic verses. Moreso, he used
Arabic poems and the knowledge of Arabic language judiciously to prove the correctness of the
meaning of Quranic word interpreted in his Fathul-Qadir. This reiterated his application of
meaning of the meaning of Arabic words as interpreted in Arabic poem to derive the meaning of
Qur’anic words.. However, not all chapters of the Qur’an consist of essential aspects of stylistic
introduction in the Tafsir Imam Shawkani. This distinguished exegete used different styles to
state his own view.

In addition, a few number of traditions of the Prophet used by Imam Shawkani as his
proofs were discovered to be weak by some scholars of Hadith. Such weak traditions were
however not used by Imam Shawkani in bringing out legal rulings; rather, they are used to prove
the importance of certain exhortations and avoidance of certain prohibitions. It should be noted

that Imam Shawkani himself identified some weak traditions which he did not uphold or use in
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his Tafsir. The style adopted in raising almost all issues to be elucidated in the Qur’an is
consistent. Besides, his commentary was not confined to only the jurisprudential issues contained
in the Qur’an, but, also on other verses very adequately. It cannot be disputed that this traditional
work of Tafsir would remain an invaluable authoritative source on Quranic interpretation. This

makes this7afsir an indispensable tool to all jurists and those in legal dispensation.
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